B.Phil majoring in Theology

Why study Theology? 

The study of Theology provides an essential academic foundation whether as a major or as a prerequisite for the study of any other major within the Liberal Arts as it alone offers us the fundamental reconciliation of faith and reason "fides et ratio" that is the basis for all human knowledge. Holy Spirit College presents the study of Theology as a Thomistic undertaking with St. Thomas Aquinas, the Summa Theologiae, the Holy Bible and the Catechism as our guides.    
 

At the Vatican City on June 16th 2010 his Holiness Pope Benedict XVI addressed the faithful at his public audience: 
 

"Today I would like to continue a presentation of St. Thomas Aquinas, a theologian of such value that the study of his thought was explicitly recommended by the Second Vatican Council in two documents, the decree "Optatam Totius," on formation for the priesthood, and the declaration "Gravissimum Educationis," which deals with Christian education. However, already in 1880, Pope Leo XIII, who greatly esteemed [Thomas] and was a promoter of Thomistic studies, wished to declare St. Thomas the patron of Catholic schools and universities.
 
The main reason for this appreciation lies not only in the content of his teaching, but also in the method he used, above all his new synthesis and distinction between philosophy and theology. The Fathers of the Church had found themselves faced with different philosophies of a Platonic type, in which a complete vision of the world and of life was presented, including the question of God and of religion. In confronting these philosophies, they themselves elaborated a complete vision of reality, starting from the faith and using elements of Platonism, to respond to the essential questions of man. They called this vision, based on biblical revelation and elaborated with a correct Platonism in the light of faith, "our philosophy." The word "philosophy" was not, therefore, the expression of a purely rational system and, as such, different from faith, but it indicated a comprehensive vision of reality, constructed in the light of faith, but made by and thought out by reason; a vision that, it is true, went beyond the capacity proper to reason, but that, as such, was also satisfying for it. 

For St. Thomas the encounter with the pre-Christian philosophy of Aristotle (who died around 322 B.C.) opened a new perspective. Aristotelian philosophy was, obviously, a philosophy elaborated without knowledge of the Old and the New Testament, an explanation of the world without Revelation, by reason alone. And this consistent rationality was convincing. Thus the old form of the Fathers' "our philosophy" no longer worked. The relationship between philosophy and theology, between faith and reason, had to be thought out again. 

There existed a complete and convincing "philosophy" in itself, a rationality preceding faith, and then "theology," thinking with the faith and in the faith. The pressing question was this: Are the world of rationality, philosophy thought out without Christ, and the world of faith compatible? Or do they exclude one another? 

There was no lack of elements that affirmed the incompatibility between the two worlds, but St. Thomas was firmly convinced of their compatibility -- more than that, that a philosophy elaborated without the knowledge of Christ almost awaited the light of Jesus to be complete. This was the great "surprise" of St. Thomas, which determined his path as a thinker. To show this independence of philosophy and theology and, at the same time, their reciprocal rationality was the historic mission of the great teacher. And thus we can understand why, in the 19th century, when an incompatibility between modern reason and faith was forcefully declared, Pope Leo XIII indicated St. Thomas as the guide in the dialogue between the one and the other. 

In his theological work, St. Thomas presupposes and makes concrete this rationality. Faith consolidates, integrates and enlightens the patrimony of truth that human reason acquires. The trust that St. Thomas accords to these two instruments of knowledge -- faith and reason -- can lead back to the conviction that both proceed from the one source of all truth, the divine Logos, which operates both in the realm of creation as well as in that of redemption.
 
Together with the agreement between reason and faith, it must be acknowledged that they make use of different cognitive procedures. Reason accepts a truth on the strength of its intrinsic evidence, indirect or immediate; faith, instead, accepts a truth based on the authority of the Word of God who reveals himself. At the beginning of his Summa Theologiae St. Thomas writes: "The order of the sciences is twofold; some proceed from principles known through the natural light of reason, such as mathematics, geometry and similar ones; others proceed from principles known through a higher science: as perspective proceeds from principles known through geometry and music from principles known through mathematics. And in this way the sacred doctrine (namely, theology) is a science because it proceeds from principles known through the light of a higher science, namely, the science of God and of the saints" (I, q. 1, a. 2).
 
This distinction ensures the autonomy both of human sciences as well as of the theological sciences. However, this is not the equivalent of separation, but implies rather a reciprocal and advantageous collaboration. Faith, in fact, protects reason from every temptation to mistrust its own capacities, it stimulates it to open to ever more vast horizons, it keeps alive in it the search for foundations and, when reason itself applies itself to the supernatural sphere of the relationship between God and man, it enriches its work. According to St. Thomas, for example, human reason can without a doubt attain to the affirmation of the existence of one God, but only faith, which receives divine Revelation, is able to attain to the mystery of the Love of God, One and Triune.
 
On the other hand, it is not only faith that helps reason. Reason also, with its means, can do something important for faith, rendering it a threefold service that St. Thomas summarizes in the preface of his commentary to Boethius' De Trinitate: "To demonstrate the foundations of the faith; to explain through similarities the truth of the faith; to refute the objections that are raised against the faith" (q. 2, a. 2). The whole history of theology is, fundamentally, the exercise of this effort from the intelligence, which shows the intelligibility of faith, its internal articulation and harmony, its reasonableness and its capacity to promote the good of man. The correction of theological reasoning and its real cognitive meaning is based on the value of theological language, which is, according to St. Thomas, primarily an analogical language. The distance between God, the Creator, and the being of his creatures is infinite; the dissimilarity is always greater than the similarity (cf. DC 806). Despite this, in all the difference between Creator and creature, there is an analogy between created being and the being of the Creator, which enables us to speak with human words about God.
 
St. Thomas based the doctrine of analogy, as well as his exquisitely philosophical arguments, also on the fact that with Revelation, God himself has spoken to us and has, therefore, authorized us to speak of him. I consider it important to recall this doctrine. In fact, it helps us to surmount some objections of contemporary atheism, which denies that religious language is equipped with an objective meaning, and maintains instead that it has only a subjective or simply emotional value. This objection results from the fact that positivist thought is convinced that man does not know being, but only the functions of reality that are experienced. With St. Thomas and with the great philosophical tradition, we are convinced that, in reality, man does not only know the functions, object of the natural sciences, but he knows something of being itself -- for example he knows the person, the you of the other, and not only the physical or biological aspect of his being.
 
In the light of this teaching of St. Thomas, theology affirms that, though limited, religious language is equipped with meaning -- because we touch being -- as an arrow directed toward the reality it signifies. This fundamental agreement between human reason and Christian faith is recognized in another basic principle of Aquinas' thought: divine grace does not annul but supposes and perfects human nature. Human nature, in fact, even after sin, is not completely corrupt, but wounded and weakened. Grace, lavished by God and communicated through the Mystery of the Incarnate Word, is an absolutely free gift with which nature is healed, strengthened and aided in the pursuit of happiness, the innate desire in the heart of every man and every woman. All the faculties of the human being are purified, transformed and elevated by divine grace.
 
An important application of this relation between nature and grace is recognized in the moral theology of St. Thomas Aquinas, which is very timely. At the center of his teaching in this field, he puts the new law, which is the law of the Holy Spirit. With a profoundly evangelical focus, he insists on the fact that this law is the grace of the Holy Spirit given to all those who believe in Christ. To such grace is joined the written and oral teaching of the doctrinal and moral truths, transmitted by the Church. Stressing the fundamental role in moral life of the Holy Spirit's action, of grace, from which the theological and moral virtues flow, St. Thomas makes one understand that every Christian can attain the lofty prospects of the "Sermon on the Mount" if he lives an authentic relationship of faith in Christ, if he opens himself to the action of his Holy Spirit. However -- Aquinas adds -- "even if grace is more effective than nature, still nature is more essential for man" (Summa Theologiae, Ia, q, 29, a. 3), due to which, in the Christian moral perspective, there is a place for reason, which is capable of discerning the natural moral law. Reason can recognize [this law] considering what is good to do and what is good to avoid to obtain that happiness which is in each one's heart, and which also imposes a responsibility toward others and, hence, the search for the common good. In other words, the virtues of man, theological and moral, are rooted in human nature. Divine grace supports, sustains and drives the ethical commitment but, on their own, according to St. Thomas, all men, believers and non-believers, are called to recognize the exigencies of human nature expressed in natural law and to be inspired in it in the formulation of positive laws, that is, those issuing from the civil and political authorities to regulate human coexistence.
 
When the natural law and the responsibility it implies are denied, the way is opened dramatically to ethical relativism on the individual plane and to the totalitarianism of the state on the political plane. The defense of man's universal rights and the affirmation of the absolute value of the dignity of the person postulate a foundation. Is not the natural law precisely this foundation, with the non-negotiable values that it indicates? The Venerable John Paul II wrote in his encyclical "Evangelium Vitae" words that remain very timely: "It is therefore urgently necessary, for the future of society and the development of a sound democracy, to rediscover those essential and innate human and moral values which flow from the very truth of the human being and express and safeguard the dignity of the person: values which no individual, no majority and no State can ever create, modify or destroy, but must only acknowledge, respect and promote" (No. 71).
 
In conclusion, Thomas proposes to us a broad and trustworthy concept of human reason: broad because it is not limited to the spaces of the so-called empirical-scientific reason, but open to the whole being and hence also to the fundamental and inalienable questions of human living; and trustworthy because human reason, above all if it accepts the inspirations of the Christian faith, is a promoter of a civilization that recognizes the dignity of the person, the intangibility of his rights and the strength of his duties. It is not surprising that the doctrine about the dignity of the person, fundamental for the recognition of the inviolability of man's rights, matured in realms of thought that took up the legacy of St. Thomas Aquinas, who had a very lofty concept of the human creature. He defined it, with his rigorously philosophical language, as "that which is most perfect found in the whole of nature, that is a subsistent subject in a rational nature" (Summa Theologiae, Ia, q. 29, a. 3).
 
The profundity of St. Thomas Aquinas' thought stems -- let us never forget it -- from his lively faith and his fervent piety, which he expressed in inspired prayers, such as this one in which he asks God: "Grant me, I pray, a will that seeks you, a wisdom that finds you, a life that pleases you, a perseverance that waits for you with trust and a trust that in the end succeeds in possessing you."
Guidelines for the Bachelors of Philosophy Degree

· The Bachelors of Philosophy Degree requires 120 credit hours for completion.

· Each course (unless otherwise indicated) equals four (4) credit hours.

· A total of 64 hours in the Core Curriculum is required

· Complete the requirements for each major, Philosophy, Theology, & Catholic Education, (listed under in respective sections).

· Philosophy and Theology Majors

· Core Curriculum of 64 hours 

· 40 credit hours in subject area of major

· 16 credit hours in Thesis preparation and defense

· Catholic Education

· Core Curriculum of 64 hours 

· 40 credit hours in subject area

· 16 hour practicum

· A minimum grade of C is required in all courses within the curriculum

· Select Seminars, Special Topics, and Directed Studies may be offered.

· Transfer student must earn a minimum of 32 credit hours of coursework at Holy Spirit College.

· Length of study must not exceed seven years.

· Participate in institutional placement testing and assessment programs.

Although individual instructors establish policies concerning attendance requirements, make-up work, incompletes, extensions, and grading, the following guidelines will help students plan their academic schedule.

· Students must carry sixteen (16) credit hours to secure “full-time” status.  Students can carry a maximum of 20 hours per semester (with permission of the College Provost)

· Class attendance is strongly urged.  Missing more than three (3) classes per semester may lower your final grade.

· All make-up work shall be completed in a timely manner.  Students may petition to receive an extension or Incomplete (I) for delayed course work.

· All Incompletes must be satisfied before the end of the next semester or the Incomplete will result in a grade of F.

The Core Curriculum

Holy Spirit College seeks to provide a classical, core education for students interested in a challenging, edifying, and condensed course of study.  Our curriculum, dedicated to a study of the liberal arts, will produce clear writers, critical thinkers, and sophisticated readers.  Our faculty will prompt students to consider profound questions in philosophy and literature, to ponder the complexities of math, science, and language while grappling with great questions of history and political science.
Holy Spirit College seeks to provide a clear focus and direction for the intellectual life, unencumbered by myriad courses not related to a Bachelor’s degree on the humanities.  HSC will require students to put forth intellectual effort in preparation for the challenges of graduate school, professional careers, and adult life.

Our ultimate goal is to educate the mind, body, and soul of all students and help them internalize learning, make prudent decisions about college life, and pursue excellence in academics.  Our students will all become adult citizens in the community and the world, and it is our great task to prepare those students for this process, emotionally, intellectually, and spiritually.

The Core Curriculum offers students the opportunity to take specific courses in the great traditions of the liberal arts.  In these carefully selected courses, students share together in the discovery of truth and acquire the indispensable foundation for a lifelong learning. Providing the foundation for the first half of any degree offered at Holy Spirit College, the courses provide a breadth and depth of knowledge and allows for theology and natural science to be integrated within the liberal arts.

Holy Spirit seeks to develop in each of its students an appreciation for the fine arts, an essential aspect of truly human and truly Catholic culture. Students are required to take two non-credit practica in the fine arts being Gregorian Chant and Iconography.
Core Curriculum Courses

The following are required courses and credit hours to complete the Core Curriculum.  A description of each course is provided.
LITR 103 & 104 (8 credits) 

HIST 101 & 102 (8 credits) 

HIST/POLT 203 (4 credits)

THEO 105 & 205 (8 credits)

LATN 101 or 102 & 104 or 105 (8 credits)

PHIL 205 & 206 (8 credits)

MATH 100,120,150, or 151 (Choose one - 4 credits)

SCEV 105 & 205 (8 credit hours)

2 General Elective (8 credit hours)

MUSC 101 & Second Arts Practicum (noncredit)

MATH 100 Number, Magnitude, Form - The development of the concepts of number, magnitude, and form in mathematics. Topics include the natural numbers, the real numbers, and transfinite numbers, length, area, volume, dimension, and fractals, and knots. Emphasis is on the understanding of ideas and the ability to express them through mathematical arguments

MATH 120 Finite Math - Application of quantitative tools as an aid to problem solving in a variety of areas. Topics include linear functions and the basic principles of probability and statistics.  This course will acquaint the non-mathematics major with problem solving using models from several fields.  Emphasis will be placed on application.

LITR 103 Literary Tradition I - For our purposes the “literary tradition” will be considered under the auspices of Aristotle’s Poetics, which defines poetry as a fine mimetic art wherein the province of human choice is especially represented. Within this context, we will compare and evaluate the choices made by individual characters, whether from Homer or Virgil’s epics or from Greek drama, paying some attention to the various ideas of happiness that motivate each character. Given the range of texts, such a focus of inquiry should test our capacities for integration and critical discernment. To exercise those capacities is one of the chief aims of the course. Emphasizes writing development. (WAC)

LITR 104 Literary Tradition II - As a continuation of Literary Tradition I, this course has two purposes.  The first is to explore poetry in its narrative and dramatic genres as it emerges from the medieval to the modern period, with an emphasis upon appreciating literature as works of art.  The second is to study the changing themes and concerns central to poets writing during these same periods, dedicating some attention to the Christian transformation of the epic in the poems of Dante and Milton.  We will proceed, then, with a sense of the sweeping religious and political and philosophical changes that these periods witness, but always with a view to the perennial themes of poets. Emphasizes writing development. (WAC)

HIST101: Western Civilization I - This course examines the events and elements of European history from pagan antiquity to the Protestant Reformation.  It is meant to work in conjunction with LIT 103: Classical Epics, and will help the students appreciate the roots and some of the glories of Western Culture. 

Student Outcomes and Assessment Strategies 

After taking this course students will be able to:

· Demonstrate familiarity with the main events in early modern to modern Western history.

· Understand the transformative historical processes which created a distinctly Western culture.

· Analyze primary texts from a historical perspective.

HIST102: Western Civilization II - This course is a survey of Western civilization from the Protestant Reformation to the twentieth century.  

Student Outcomes and Assessment Strategies

 After taking this course students will be able to:

· Demonstrate familiarity with the main events in modern Western history.

· Understand the transformative historical processes which created a distinctly Western culture.

· Analyze primary texts from a historical perspective.

HIST 203 – American Civilization  - This course will cover the major events and themes in the development of the American Republic, from its colonial origins to the present day. Special concentration will be paid to the development of the American political system, and this course will be cross listed in the political science department. It is meant to provide special background for U.S. students interested in the history of their own nation. This course is cross-listed at a political science course: POLT 203.

SCEV 105 & 205 - The objective of the Holy Spirit College Environmental Science course is to provide students with the scientific principles, concepts, and methodologies required to understand the interrelationships of the natural world and God’s divine plan, to identify and analyze environmental challenges both natural and human-made, to evaluate the risks associated with these challenges and to examine solutions for overcoming and/or preventing them.
Environmental science is interdisciplinary yet there are major unifying themes that are common to the areas that are studied. At Holy Spirit College, the study of Environmental Science incorporates an understanding of the teachings of the Church with particular focus upon the teachings of Pope Benedict XVI on Creation & Reason. The following themes provide the framework for the Environmental Science course:

· Human beings, created in God’s likeness have been placed above all other earthly creatures which must be used and cared for in keeping with His plan for our redemption.

· Science is a method of learning more about the world and God’s plan for it as His gift to us.

· Nature must not be reduced to a utilitarian object of manipulation or placed above human dignity. 

· Science constantly changes the way we understand the world. 

· Energy cannot be created; it must come from somewhere. 

· As energy flows through systems, at each step more of it becomes unusable. 

· Natural systems change over time and space. 

· Biogeochemical systems vary in ability to recover from disturbances.

· Humans alter natural systems which is not wrong as long as it respect the place of other living things in their ecosystem.  

· Technology and population growth have enabled humans to increase both the rate and scale of their impact on the environment but ethics and human dignity must always come before the implementation of technology.  

· Understanding the role of cultural, social and economic factors is vital to the development of solutions. 

· A suitable combination of conservation and development is required. 

· Management of common resources is essential remembering that the goods of the Earth must be shared equitably.

Classroom study of Environmental Science will be accompanied by laboratory time, research utilizing (and participation in the management of) the College’s Alternative Energy Demonstration Center and student driven environmental research projects.

THEO 105: Sacred Scripture— This course serves as the first theology course in the core curriculum. Since God is the primary author of Scripture, the soul of sacred theology is the study of the sacred page. This course has a twofold goal: to introduce students to the principles of authentic Catholic biblical exegesis, and to explore how God, the Creator, has acted through his covenants to draw his people, disordered by the Fall, back to himself. The course begins by examining the principles of Catholic exegesis as set forth definitively by Dei Verbum and the Catechism of the Catholic Church. We then undertake a careful reading of large segments of the [Old and] New Testament[s], with an emphasis on the unity of Scripture.

THEO 205: Sacred Doctrine - This course serves as the second theology course in the core curriculum.  Building upon the scriptural foundation of the previous required course in Sacred Scripture, this course is an introduction to dogmatic Catholic theology.  Particular attention will be given to natural and divine revelation, the modes of transmission of divine revelation, and the essential doctrines of faith, the moral life, and the sacraments.

PHIL 205 NATURE AND PERSON – Students are introduced to the goals, methods, and principal doctrines of philosophy by studying writings from some of the most significant ancient, medieval, and modern philosophers; and by beginning to reflect philosophically on their teachings on nature, man, and God. While focusing especially on man as microcosm of being and person as ‘that which is most perfect in all of nature’, this course considers such topics as the principles of nature, including substance and accident, the four causes, and soul; the difference between body and soul and their unity in human persons; the principal powers within and immortality of the human soul; philosophical accounts of the nature of God; and the meaning and destiny of man, including his relation to God. Authors studied include Plato, Aristotle, Augustine, and Aquinas; and may include Descartes, Hume, Kant, Nietzsche, and Wojtyla.

PHIL 206 Ethics – This course introduces the student to the nature of morality, and its meaning in human life. Fundamental ethical data pertaining to the moral life will be covered, including the nature of moral values, freedom, the moral law and obligation, autonomy, the structure of the moral act, moral evil, and virtue. Students will study representative accounts of theistic ethics, natural law ethics, virtue ethics, utilitarianism, Kantian duty ethics, and moral subjectivism. Authors studied include thinkers such as Plato, Aristotle, Aquinas, Hume, Kant, and Mill. 
Prerequisites: PHIL 205

The pursuit of a Major in Theology requires the completion (inter alia) of twelve courses in Theology:

THEO 105 Fundamental Theology and Apologetics

THEO 115 Sacred Doctrine

THEO 205 Introduction to Moral Theology (including Christian Anthropology)

THEO 215 Logic and Metaphysics 

THEO 305 Introduction to Sacred Scripture 1 (Old Testament)

THEO 315 Introduction to Sacred Scripture 2 (New Testament)

THEO 325 Trinity and Christology (Systematic Theology)

THEO 335 Liturgy and Sacraments

THEO 345 Fundamental Theology and Apologetics

THEO 355 Church History and Patrology

THEO 405 Canon Law

THEO 415 Ecclesiology

Four core Theology courses must be taken by all Holy Spirit College students in the freshman and sophomore years: 
THEO 105: Fundamental Theology and Apologetics

The first part of this course describes the main sources and methods of Catholic theology, and the foundational relationship between revelation, faith and theology.  Theological themes will be examined in light of the context which nurtured them, the philosophical systems that articulated them, and the life of faith resulting from them.  The second part of the course deals with the nature of apologetics and aims to familiarize students with Scriptural and historical evidence and support for many of the doctrines that make up the deposit of the Church’s faith.

THEO 205: Sacred Doctrine 

This course serves as the second theology course in the core curriculum.  Building upon the scriptural foundation of the previous required course in Sacred Scripture, this course is an introduction to dogmatic Catholic theology.  Particular attention will be given to natural and divine revelation, the modes of transmission of divine revelation, and the essential doctrines of faith, the moral life, and the sacraments.

THEO 215: Introduction to Moral Theology

This course enables students to appropriate, more deeply and systematically, the central themes of fundamental moral theology in order to achieve a basic competence in moral theory as a basis for pastoral ministry and subsequent courses in the virtues, sexual ethics, social teaching and medical ethics. It begins from the biblical and Christocentric perspective of Veritatis Splendor, following John Paul II’s insight that moral teaching must recover its place in the context of evangelization and the call to holiness. Consistent with the encyclical, it then draws upon the classic synthesis of St. Thomas Aquinas to give students a moral framework that is consistent with such a biblical vision of reality, that is philosophically coherent and credible, that is conducive to personal growth, and that is readily applicable to pastoral ministry. Fundamental themes to be addressed include (i) the desire for happiness as the root of human action and the distinctions between earthly/ultimate and true/false happiness; (ii) the orientation of human acts towards various ends/goals, and the influence of ultimate ends on proximate ends and particular acts; (iii) the moral analysis of human acts in light of Veritatis Splendor, with a wide range of examples; (iv) the Eternal Law, reason, conscience, and “nature” as rules and measures of human acts; (v) human capacities as interior principles of action, and their virtuous shaping as the prerequisite for excellent actions and true human freedom; (vi) sin and vice; and (vi) law and grace as exterior principles of action.

THEO 135: Logic and Metaphysics

The first part of this course in logic will familiarize students with some basic logical concepts and provide methods to analyze the validity of arguments and to generate basic deductive arguments.  The second part of the course dealing with metaphysics will focus on the questions of nature and being (particularly as developed in Aristotle’s Physics and Metaphysics).  It will examine the fundamental structures of reality (including the distinctions between substance and accident, matter and form, potency and act, essence and existence) as well as the transcendental properties of being.  Emphasizing an Aristotelian-Thomistic approach to physical/metaphysical inquiry, modern and contemporary views of nature and being are both examined and evaluated accordingly.

